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CHURCH AND RELIGIOUS LIFE IN THE VILLAGES OF ZOLOTONOSHA DISTRICT,
POLTAVA REGION IN THE 19TH AND EARLY 20TH CENTURIES

Abstract. The purpose of the article: on the basis of archival sources and old prints, to analyze the main features of
church-religious relations in the villages of Zolotonsky district, represented by the Orthodox denomination.

Scientific novelty consists in the introduction into scientific circulation of hitherto unknown archival sources, generalizing
statistical calculations, personification of events and the presence of author’s interpretive constructions.

Conclusions. It was established that the ecclesiastical and religious life of the Zolotonsky District in the 19th century
began. 20th century was marked by great versatility. At this time, there was an increase in the number of church parishes, as
well as significant temple construction. The church in the village remained the leading center of social, spiritual and public life,
accompanying almost all significant events of the life of the peasantry, taking care of their moral upbringing and education.
The central figure of the church clergy were clergymen who had different levels of wealth and merit before the church and were
distinguished by status isolation.

Despite the predominance of typical features of church and religious life inherent in the settlements of the Russian Empire,
certain regional specificity of this important sphere of social life can be traced in the county, which is confirmed by the
convincing facts presented in the article. The proposed exploration is far from exhausting the epistemological potential of this
topical and at the same time controversial topic.

Key words: church-religious relations, Orthodoxy, church, clergy, priest, village, peasant, church-parish school, school
of literacy, monastery.
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LLEPKOBHO-PENIMAHE NOBCAKOAEHHA CENAH 30JIOTOHICHKOIO MNMoBITY
NONTABCBKOI N'YBEPHII XIX — MOYATKY XX CT.

Anomauia. Mema cmammi: na ocHosi apxieHux odicepen ma cmapoopyKie npoananizyeamu 0CHOGHI pucu YepKogHo-
penicilinoeo noecaKOeHHs y cenax 3010moHicbKo20 NOGIMY, penpe3eHmosanux npasociagHoI0 KoHpecicio.

Haykosa nosuznanonszac 8ygedeHHi 00 Hayko8o2o 0bicy 00ci HegiooMUX apXieHUX 0dicepelt, NPOBeOeHHI Y3a2anbHIO8ATbHUX
CMAMUCMUYHUX NIOPAXYHKIG, nepCoHighikayii nodill ma HAAGHOCMI ABMOPCHLKUX IHMepnpeyitiHuX no6y0o0s.

Bucnoexu. Bcmanosneno, wjo yeprosHo-peniciiine scumms 3on1omonicvkozo nosimy XIX — noy. XX cm. giosnavanocs
senuxoro bazamoepanuicmio. Ha yeil uac npunadae ax 30invuieHHs KibKOCMI YyepkosHux napagiti, max i 3HauHe xpamoge
6yoienuymeo. Llepxeéa na ceni 3anUUANACA NPOBIOHUM YEHMPOM CYCHITbHO20, OYX08HO20 U 2POMAOCLKO20 JHCUMMIL,
CYNpoBOOACYIOUU NPAKMUYHO BCi 3HAKOBE NOOIT HCUMMSL CENTHCMBA, ONIKYIOUUC, NUMAHHAMY IXHbO20 MOPATLHOLO BUXOBAHHS
ma oceimu. Llenmpanvroio nocmammro yepkosHo2o Kiipy Oy ceAueHHOCAYHCUmeni, aKi Maau pisHuil pieeHb 00CIMAmKy ma
3acnye nepeo Yepreolo Ul GiO3HAYANUCA CIMAHOB0I0 3amKkHymicmio. [lonpu nepegadicants munogux puc yepKogHo-peniitinoco
JHCUMMSL, NPUMAMAHHUX noceneHusm Pociticokoi imnepii, 6 nosimi npocmedxicyemvpcs il nesHA pelioHambHA Cheyu@ixa
yiei' sasicnusoi cghepu CycninbHo2o dcumms, wjo NiOMEepoACYEMbCA HABEOCHUMU Y CIAMMI NePeKOHAUSUMU GaKmamu.
3anpononosana po3gioka oaneko ne UYEPNye SHOCEON02IUHO20 NomeHyiany yici akmyanvHoi i B00HOYAC KOHMPOBEPCIHOT

memu.

Knrwuoei cnosa: yepxosro-penizitini i0HOCUHU, NPABOCIAB S, YEPKEd, KIip, CEAUWEHHUK, Celo, CelIHUH, YepKOBHO-

napagisnbHa WKoAA, WKOA 2pamomu, MOHACIUp.

Problem statement. The problem of
church-religious relations has always been at the
epicenter of worldview and ideological confron-
tations. Its relevance is growing immeasurably
at the present stage, when Ukraine is defending
its independence in the war against Russian ag-
gressors. This area of society is complicated by
Ukraine’s significant multi-confessionalism and
the sharp confrontation among Orthodox believ-
ers. The aggressor country has its confessional
representative in Ukraine in the person of the
UOC (hereinafter Ukrainian Orthodox Church),
(Moscow Patriarchate), which is strongly oppos-
ing the establishment of a single local Ukrainian
church under the auspices of the OCU. There-
fore, it is of considerable scientific relevance to
study the historical experience and find answers
to the peculiarities of modern confessional rela-
tions to turn to the analysis of church and reli-
gious life in the Ukrainian village of the last and
early last centuries. The particular importance is
the study of this issue at the regional level, as it
allows us to specify general trends and highlight
specific features of church life on this ground.

Resaerch analysis. In the context of their
research, some domestic scholars have consid-
ered this topic on a fragmentary or tangential

level. In particular, M. Verhovska showed the
place of the rural parish clergy in the socio-
cultural space *; Y. Prysiazhniuk revealed the
historical and important factors in the forma-
tion of the religious ideal of the Ukrainian peas-
antry2. N. Popova made an attempt to link the
development of the Orthodox Church with the
process of Ukrainian nation-building®, I. Ru-
dakova identified the vectors of the ideological
crisis of Orthodoxy*, and O. Drach and I. Pet-
renko devoted their research to the analysis of
the functioning of parish schools®,5. Some issues
of this topic were also covered in their local his-
tory publications by the authors of the proposed
study’. However, the current state of scientific
study of the problem still leaves a significant
epistemological field, especially in the context
of regional history.

Referring the abovementioned, the purpose
of this article is to analyze the main features of
church-religious relations in the villages of Zo-
lotonosha district of Poltava region in the nine-
teenth and early twentieth centuries on the basis
of archival sources and old-times printed mate-
rials. The authors take into account the fact that
this sphere of rural everyday life is represented
by one Orthodox denomination.

1 Beprosceka M. Cinbcbke napadisuibHe TyXOBEHCTBO B COIIIOKY/IBTYPHOMY IPOCTOPI ykpaiHchkoro cena Cepenupoi Hapnuinpsammau X VIII
—no4. XX ct. Icmopia penieiti ¢ Yxpaini. Y. 1. LlepkoBHa ictopis. JIsBiB, 2016
2 Ilpucsoxuiok 0. IcTopuko-MeHTanbHi YHHHUKK (OPMYBaHHS peliridHoro imeairy ykpaiHChKoro censtHCTBa HammninpsHcbkoi Vkpainu B

cepenuni — npyriid nonosuti XIX cr. Ilpasocrass — Hayka — cycniibCmeo: npobiemu 63aeMO0ii

6o-npaxmuuroi kong. Yepkacu, 2004.

mamep. [pyeoi Bceykpaincvkoi nayko-

3 IMonosa H. IIpaBocinaBHa 1iepkBa Ta MpoLec yKpaiHCHKOro HaioTBOpeHHs B Tpetiil uBepti XIX cT. [Ipasociass — nayka — cycninbcmeo:
npobnemu 83aemolii . mamep. /lpyeoi Beeykpaincvroi Haykogo-npakmuunoi kong. Yepkacu, 2004.
4 Pynaxosa 1. Ineiina kpu3a npaBociiaB’st K OIUH i3 YHHHHUKIB CTAHOBIICHHS MOiKOH(eCiiHOCTI B ykpaiHchkomy cedi (cep. XIX — mou. XX

cT.). Ykpainceknii censiann. Yepkacu, 2000. Bur. 1.

5 Jlpaa O. IIpaBocnaBHa [iepkBa i oprasisaris WKUIBHOI cripaBu B Ykpaini (apyra nonosuHa XIX — mod. XX cr. [IpaBocias’st — Hayka — cyc-
MUIBCTBO: IPOOIEMH B3aeMOii : mamep. [pyzoi Beceykpaincokoi naykoso-npakmuynoi kong. Yepkacu, 2004. C. 149-151.
6 ITerpenxo 1. LlepxkoBHomapadisuibHi mkonu JliBobepexHOT Yikpailu B cucTeMi OCBITHBOI TOMITHKH ypsimy Pociiicekoi immepii (1884 — 1917).

ITonrasa : B-so ITYCKY, 2008.

7 Tommu I. ITomopox 3narokpaem. Hapuc icTopii 3010 TOHIIIMHY Ta 1 TOCENEHb Bijl JaBHUHU J0 ChOTOACHHS : 2-T€ BU. BHIID.. i Jom. Yepka-
cu : Beprukans, 2018. 80 c.; Tomum I, JIucuus JI., Bopomnaii JI. Ceno JleHbru B yKpaiHChKii icTOpii Bi/l JABHUHY 10 ChOTOJCHHSL: JIFOAH 1 MOJi.

— Yepkacu : Bepruxans, 2022. 328 c.
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The statement of the basic material. Re-
ligiosity and piety became almost the most im-
portant feature of the lifestyle and mentality of
Ukrainian peasants. When waking up, going to
bed, starting a meal, or taking on any work, even
atrivial one, peasants would say a prayer or sim-
ply ask for God’s blessing.

Almost all villagers became parishioners of
local churches from birth. On the Left Bank, there
was a predominance of Cossack representatives
among the parishioners. For example, according
to the clerical records of 1836, 1723 parishio-
ners confessed in the church of St. Michael the
Archangel in Denhi, 1170 of which were Cos-
sacks (67.9%). The rest of the parishioners were
represented by three nobles, six townspeople, 30
military, 11 state executives, and 299 dependent
peasants®. However, in some villages, where
different categories of peasants prevailed in the
social composition of the local population, an
opposite situation was observed (for example, in
the village of Voznesenske, where, according to
the 1910 population census, 273 of 283 house-
holds were peasant households, in the village of
Vilkhy, 144 and 128 respectively)®.

The hallmark of every left-bank Ukrainian
village was the Orthodox church. There were
two or three churches in large ones. In total,
there were 110 Orthodox churches in Zolotono-
sha district at the beginning of the twentieth
century (including those attached to the main
churches). Local parishes were organized into
eight deanery districts?.

The churches were named after saints or
mirrored significant events in Christian history
in their names. For example, the following Or-
thodox churches are recorded in the county’s
clerical books: Holy Trinity (Helmiaziv, Kov-
rai, Drabivtsi, Pishchane), Church of Resurrec-
tion (Pishchane), Paraskeviivska (Antypivka),
Sretenska (Bohuslavets. Skorodystyk), Uspen-
ska (Bohushkova Slobidka, Veremiivka, Irkliy),
loano-Bohoslovska  (Krupske), Varvarynska
(Chornobai), Pokrovska (Bilousivka, Kale-
nyky, Kovtuny, Chekhivka), Mykolaivska
(Bubnivska Slobidka, Helmyaziv, Irkliy), Arch-
istratigos-Mykhailivska (Denhi, Drabiv, Koro-
bivka, Senkivtsi, Mytsalivka), Staro-Uspenska,
Novo-Uspenska (Kropyvna), Illinska (Vilkhy,
Klishchyntsi, Prokhorivka), Voznesenska (Bo-

8 JAUO. @. 403. Om. 45. Cmp. 1. Apk. 3.

9 Tpetbs NOABOPHO-X03. nepenuch. C. 34, 40, 82.

10 Kniposa kuura, C. 56 — 138.

11 Kmupoas xamkka. [TonraBekas enapxiid. [Tonrasa. 1902. C. 86.

hdany, Voznesenske), Preobrezhenska (Bubniv,
Veremiivka, Pleshkani), Savvinska (Shabel-
nyky), Petro-Pavlivska (Bohodukhivka, Boyko-
va Slobidka, Zhornokliovy, Lyholity), Pelahiei-
evska (\Velykyi Khutir), etc.™.

The nineteenth century was marked by a
rather noticeable pace of church construction.
Thus, when in 1825, a fire destroyed the wooden
building of the Archangel Michael Church in the
village of Denhi, it was decided to build a stone
church instead. According to the personal will,
the patron of this rather expensive construction
was a well-known church leader, Bishop Epiph-
anius (Kanivetsky) of Voronezh and Cherkasy, a
relative of the local priest Ivan Kanivetsky. The
new religious building was consecrated on Trin-
ity Day on June 2, 1833, as a one-altar church
with a high bell tower, domes, porticoes, and
Doric columns®2, The stone building of the Trin-
ity Church in Helmiaziv was built in 1836-1840
according to a rather original design by the fa-
mous architect Vasyl Stasov (churches in St. Pe-
tersburg and Omsk were built according to simi-
lar designs). The construction was financed by
the local parish and a philanthropist, Helmiaziv
Cossack, beekeeper Fedir Savenko-Horbaty.
Later on, the Assumption Church (1870) and St.
Nicholas Church (1884) were built in the same
village. In 1871, new churches were consecrated
in the villages of Bohuslavets and Bohushkova
Slobidka, and in 1890, a new church was built
in the village of Antipivka* on the site of the
church that had been burned down by fire. Doz-
ens of new church buildings appeared in other
villages of this district.

The church remained the leading center of
spiritual and social life in the village. In addi-
tion to conducting divine services, parish priests
were also responsible for maintaining local pub-
lic records, at least 30 types of so-called “pa-
perwork needs” (metric records, decorations,
clerical information, financial reports, metric
references, certificates, etc.) The village priest
also had notarial powers®.

In the nineteenth and early twentieth centu-
ries, the church had the status of a monopolist
in protecting moral standards in the countryside.
The moral education of peasants was carried out
during divine services, as well as during the sac-
rament of confession. Of course, such violations

12 Tomum I, JIucuus JI., Bopomnaii JI. Ceno JleHbru B yKpaiHChKiit icTOpii BiJl JaBHHHH 0 ChOTOICHHS: JIOAH i oaii. — Yepkacu : Beprukass,

2022. C. 62.
13 Ibid. C. 224.

14 Tomu I. TTonopox 3narokpaem. Hapuc ictopii 3010TOHIIIMHN Ta 1 TOCEIEHb BiJl JABHUHU 10 COTOACHHS © 2-T¢ BUJ. BUMP.. i 1o Yep-

kacu : Bepruxans, 2018. C. 161, 173, 191.

15 Beproecbka M. Cinbebke napadisiibHe TyXOBEHCTBO B COLIOKYJIBTYPHOMY IPOCTOpi ykpaiHchkoro cena Cepennbol HaamHinpsHIMHA
XVIII — nou. XX ct. Iemopis peniziii ¢ Yxpaini. Y. 1. lepkoBHa icropis. JIbeis, 2016. C. 403—-404.
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as drunkenness, various offenses, marital infi-
delity, etc. were subject to strong condemnation.
The relevant decree of the consistory obliged
the peasants “not to start fist fights and not to
converge anywhere on the land, which not only
damages many people’s health, but often expos-
es their souls to evil in this unreasonable slaugh-
ter.” The church also had a negative attitude
toward vespers and dawnings, calling them “un-
godly festivities, where ... unconfessed outrages
and vile iniquities are committed ... such as for-
nication, virginity, and illegitimate children™?®,

By the way, rural rectors of churches also
provided first aid to peasants; for this purpose,
a course in primary medicine was introduced in
theological seminaries. Peasants more often ad-
dressed to village priests for medical help than
to professional doctors; the latter were less trust-
ed?.

The Russian Empire made much to ensure
the church remained an obedient tool for the
centralizing and Russification policy of the tsar-
ist regime, and therefore any manifestations of
Ukrainian identity or any local peculiarities of
church life were categorically destroyed. This
was manifested, in particular, in the fact that
rural priests were required to speak only Rus-
sian®8, not “brutal” language. The Ukrainian lan-
guage was excluded from sermons, which led to
a deepening of the communication gap between
priests and parishioners.

The entire life of a peasant from birth to
death was accompanied by church and reli-
gious rituals, and no significant event in his life
could take place without the participation of the
clergy. The church was responsible for perform-
ing Christian ceremonies, weddings, funerals,
anointing, confessions, etc. These and other
church services were provided to peasants ac-
cording to established tariffs. In particular, as of
1814, in Zolotonosha district, a memorial ser-
vice, burial, and consecration of a house cost pa-
rishioners 20 kopecks each, a newborn christen-
ing 10 kopecks, a wedding 50 kopecks, and an
annual forty days’ prayers 3 rubles. In the sec-
ond half of the nineteenth century, the fee for the
wedding ceremony increased significantly and
became triple and differentiated. While wealthy
people paid the priest 3 rubles and 50 kopecks
in silver, the clerk70 kopecks, and the sexton 35

kopecks, the middle class 1 ruble 75 kopecks,
35 kopecks, and 17.5 kopecks, the poor were
charged 87.5 kopecks, 17.5 kopecks, and 10 ko-
pecks®®.

Before the Christmas or Easter holidays,
they visited the houses of parishioners and read
the appropriate prayers, for which the peasants
gave a donation of various products (grain, flour,
cereals, lard, eggs). Along with this, there was a
tradition when peasants gave various household
utensils® to the wife of a young priest. Another
source of income for the Orthodox clergy was
an annual collection (in money or food) for the
maintenance of the priest or members of the par-
ish.

In Zolotonosha district in the early twen-
tieth century, 108 priests conducted the Divine
Liturgy, only 2 of them had the rank of arch-
priest (Zolotonosha, Helmiaziv)?. Deacons
(in cathedral churches), psalmists, and church
elders were also representatives of the church
psalmists. They mostly belonged to the Cos-
sack or peasant class, but there were exceptions.
For example, nobles served as church elders in
Bohushkova Slobidka and Irkliiv, respectively:
Tymofii Vovchanivskyi and Kostiantyn Trebyn-
skyi, in Staryi Kovrai - retired Major General
Pavlo Lange, in Prokhorivka - merchant of the
2nd Guild Petro Balanovskyi, in \Veremiivka
- reserve non-commissioned officer Havrylo
Proskur, and in Bilousivka - soldier Borys Her-
gel®.

As for the parish priests, they had different
levels of income, which directly depended on
how rich or poor the parish they led was. Most
of the clergy belonged to the category of wealthy
people who possessed a considerable fortune.
For example, the rector of the Archangel Mi-
chael Church (Denbhi village), Pavlo Spasovskyi,
owned 50 tithes of land (40 desks of which were
arable), 14 heads of cattle, and a horse; he em-
ployed 24 peasants. Another priest from Denhiy,
Stepan Kanivetskyi, owned 67 tithes of land, 11
cattle, and an oil mill. The village deacon Petro
Demchenko was also not a poor man, owning
21 tithes of land, 9 heads of draft and produc-
tive cattle, and an oil millZ. Some churchmen
of the district kept apiaries, thanks to which
they received honey for communion and wax
for candles. However, with the spread of sugar

16 Mapxkesuus B. Mepu npoTuB BedepHHUII B KynadHuX 60eB B Manopoccuu. Kuesckas crapuna. T. 10. Kuess, 1884. C. 177 — 178.

17 Beprosceka M. Cinbebke mapadisiibHe JyXOBEHCTBO B COLIOKYIBTYpPHOMY HPOCTOpi ykpaiHchkoro cena Cepennboi HammHinpsHmuHu
XVIII - nou. XX ct. Iemopis peniciii 6 Yxpaini. U. 1. llepxoBHa icropis. JIsBis, 2016. C.403.

18 TTonoa H. IIpaBociaBHa 1epkBa Ta MpoOLEC yKPAiHCHKOrO HALiOTBOpeHHs B Tpetiil uBepTi XIX cr. [Ipagociass — Hayka — cycnitbemeo:
npobnemu 83aemooii - mamep. [pyeoi Beeykpainucvkoi naykoso-npaxmuunoi kong. Yepkacu, 2004. C. 36 — 37.

19 Tpyou Ilonmasckoii yuenoii komuccu. 1906. Bum. 3. C. 179-184.

20 Beproscska M. Cinbcbke mapadisibHe JyXOBEHCTBO B COLIOKYJIBTYpPHOMY IIpocTopi ykpaiHncekoro cena Cepenuboi HanmHinpsHmuHT
XVIII - nou. XX cr. Icmopis peniziii 6 Ykpaini. Y. 1. IlepxosHa icropis. JIesis, 2016. C. 401.

21 TAYO, Kiiposa kuura. C. 56 — 138.

22 TAYO. @. 403. Om. 45. Cmp. 1. Kniposa kuura 1902, apk. 101, 104, 112, 118, 120.

23 TAYO. @. 403. Om. 45. Cmp. 5. Apk. 5.
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and paraffin, the economic factors of beekeep-
ing somewhat narrowed, therefore this sphere
of economic activity of the clergy in the early
twentieth century significantly decreased®.

In the nineteenth century, a system of
church awards and distinctions was also formed.
The lowest and most widespread distinction for
parish priests was a cassock (a 4-angled piece of
brocade cloth); for more significant merits, they
were awarded a pectoral cross or headdresses: a
‘scufia’ or a ‘comilava’. In Zolotonosha district,
as of 1902, 24 priests were awarded cassocks, 27
were awarded ‘scufias’, 17 were awarded ‘comi-
lavas’, and 4 were awarded pectoral crosses®.

For special merits, priests were awarded or-
ders, of which there were only 6 in the district.
In particular, Semen Andrievsky (Holy Dormi-
tion Cathedral Church, Zolotonosha)?, Ivan Bi-
lynsky (Archangel Michael’s Church, Drabiv)?
received the Order of St. Anne of the 2nd class,
and Mykhailo Chubov (Mykolaivska) received
the 3rd class. - Mykhailo Chubov (Mykolaivska,
Vasyutintsi)®, lvan Mikhnovskyi (St. Joachim
and Anna, Moisintsy)®, Ivan Sukachov (Arch-
angel Michael’s, Mala Burimka)*, and Mykhai-
lo Mikhnovskyi (Mykolaivska, Bubnivska
Slobidka)®. For all their closeness to the people,
the parish clergy were nevertheless character-
ized by a certain degree of social isolation. This
is evidenced by the fact that their children, espe-
cially sons, usually married only representatives
of the clergy. The mental gap between the clergy
and the peasants was also significant, and their
lifestyles differed. As a rule, the sons of clergy-
men also became priests, and this was facilitated
by the tsarist decrees of 1808 and 1814, which
provided for the mandatory sending of these
children to study in theological schools from the
age of 6 to 8%,

A notable religious center of the left bank
of Ukraine was the Holy Protection Krasnohirsk
Preobrazhensk Monastery located near the vil-
lage of Bakayivka, which until 1790 was a male
monastery and later acquired the status of a fe-
male monastery. The central religious building
of this holy monastery is Preobrazhensk Church,
designed by the prominent Ukrainian architect

Ivan Hryhorovych-Barskyi. It is one of the ar-
chitectural cult masterpieces of Ukraine, made
in the Ukrainian Baroque style, and the stone
building of the church is three-confessional and
three level height. In October 1860, the new
building of Preobrazhensk monastery’s Church
was consecrated (it was built in the seventeenth
century). Along with this, new cells, service and
utility rooms were also built. Donations from
benefactors were collected for the construction,
and one of the most active was Hryhorii Yuna-
kov, a merchant of the 2nd guild of Zolotonosha.

According to the decision of the Holy Syn-
od, the Krasnohirsk Monastery was classified
as a second-class monastery. By the 1890s, the
monastery’s staff consisted of 34 “regular” nuns
and 120 novices. The monastery was assigned
64 tithes of land, and its monetary and property
assets amounted to 9,500 rubles. A water mill
brought the monastery an annual profit of up
to 200 rubles. In addition to the nuns and nov-
ices who were dependent on the monastery, the
so-called “self-supporting women” (about 100
women who were self-supporting and engaged
in needlework) also lived there®,

The peak of the development of the Kras-
nohirsk Monastery was during the time when
its abbess was an extremely active abbess Non-
na (1900-1918). At that time, the monastery
churches were overhauled, up to 400 tithes of
land were purchased, the Trinity-St. Nicholas
Church was built in one of the monastery ham-
lets, and a manor with outbuildings, fields, a
berry garden, an orchard, and an apiary with 200
hives was founded there. During the WWI, the
monastery trained dozens of nurses for military
hospitals.

There were many famous people among the
pilgrims of the Krasnohirsk Monastery: Hry-
horii Skovoroda, Ivan Kotliarevskyi, Mykhailo
Maksymovych, Mykola Hulak, Oleksandr Nav-
rotskyi, Mykola Lysenko, Mykhailo Starytskyi,
Oleksii Bakh, Valentyn Voino- Yasenetskyi (later
St. Luke), and others. A professor at Kharkiv
University, a well-known mineralogist, Nikifor
Borysiak, who donated his fortune to the mon-
astery, decided to live out his life in this monas-

24 Beproscbka M. Cinbcbke mapadisibHe TyXOBEHCTBO B COLIOKYJIBTYpPHOMY IIpocTopi ykpaiHcekoro cena Cepenuboi HampmHinpsHmuHn
XVIII - nou. XX ct. Ictopist peniriii B Ykpaini : Hayk. 36. U. 1. Jepkosua icmopia. JIeBiB, 2016. C. 401.

25 TlonraBckas enapxiil. [Tonrasa. 1902.
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tery. He died in March 1882 and was buried near
the walls of Preobrazhensk Church®.

Prior to the elected local authorities (*zem-
stvo’), the church played a monopolistic role in
organizing public education in rural areas. Fol-
lowing the clerk’s schools, parochial schools
were organized on a large scale, as provided for
by the relevant orders of the Holy Synod. Lower
in status were the literacy schools (where only
reading and writing were taught), which were
also supervised by the church.

The first literacy schools in the county ap-
peared in the villages of Kropyvna (1842) and
Helmyaziv (1846). A peculiar surge in these
processes in the district occurred in the reform
years of 1860-1870. In particular, such schools
began their activities in the villages of Pleshkani
(1860), Bohushkova Slobidka (1861), Doman-
tyv and Drabivtsi (1862), Pishchane (1865),
Krupske (1871), and Kryvonosivka (1872)%.

A new surge in the creation of such educa-
tional institutions in rural areas occurred in the
1880s and 1890s. Thus, in Poltava region, the
network of centralized schools grew tenfold be-
tween 1884 and 1893. The fact that five relevant
laws were passed in the 1880s convincingly
demonstrates the great attention paid to the ac-
tivities of such institutions.

At the initial stage of their activity, paro-
chial schools were taught by local clergy. Later,
secular teachers were also involved in teaching,
but the priests remained responsible for teach-
ing the Law of God and for general supervision
of the activities of these educational centers.
They could not evade teaching in schools under
any pretext, as evidenced, in particular, by the
resolution of the Poltava Spiritual Consistory of
January 1868. Moreover, in 1892, in view of the
massive cases of such evasion, the Holy Synod
even issued an order to deduct one-third of the
income of evading priests®.

The church also started teaching young la-
dies. They were admitted in limited numbers to
the parish schools, and later there were institu-
tions where only girls studied. Sometimes they
were created by local church fraternities. Thus,
at the end of the nineteenth century, thanks to
the efforts of the St. Michael’s Brotherhood, a
local girls’ school was opened in the village of
Denhi, Kropyvnia parish, and as of 1899, 50
little Denhi girls were enrolled in it¥’.

The local dioceses were obliged by the Syn-
od to submit monthly reports on the functioning

of parochial and literacy schools. Most churches
had small libraries, which could be used by liter-
ate parishioners.

In some places, vocational schools were es-
tablished. For example, in 1871, the Krasnohirsk
Monastery in the village of Dacha launched an
elementary school taught by educated nuns.
Three years later, this institution was reorga-
nized into a diocesan theological school, and
in 1879 its new building with the St. John the
Divine Church attached to it was put into op-
eration. By the way, the impoverished students
of this educational institution were supported by
the monastery. Graduates of the diocesan school
usually taught in the schools of the county?®.

Conclusions. After analyzing the empiri-
cal material, the authors came to the following
conclusions. The church and religious life of
the Zolotonosha district in the nineteenth and
early twentieth centuries permeated virtually all
areas of rural life and, in turn, was marked by
considerable versatility. This period saw both
an increase in the number of church parishes
and significant church construction. The church
in the countryside remained the leading center
of social, spiritual, and civic life. Accompany-
ing almost all significant events in the life of a
peasant, the church also took care of their moral
upbringing and education. At that time, a pow-
erful network of parochial schools and literacy
schools was established, which played a promi-
nent role in public education. The central figure
of the church clergy remained the clergy, who
had different levels of wealth and merit before
the church and were characterized by social iso-
lation. Despite the prevalence of common fea-
tures of church and religious life, the county also
has some regional specifics of this important
sphere of public life.

The limited format of this study made it im-
possible to study this topical issue exhaustively
enough, which requires further diversification
through the use of additional sources. It seems
advisable to study at the regional level and
church relations within other religious denomi-
nations.
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